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A KURDISH CREED
By D. N. MACKENZIE

Kurdish poets of the seventeenth century and earlier, Ahmadé Xani,
Malaé Jizri, Mala Ahmadé Baté and others, wrote in a Kurdish which
may be called “North-eastern”. This was a literary language bearing
a heavy load of Arabic and Persian vocabulary, but still recognizable as
basically the Kurdish of Bohtan and Hakari and the regions lying to the
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north. But little information about the separate dialects of these regions

can be culled from the literary sources. For the first \prose “dialect”
Kurdish text we must wait until the beginning of the nineteenth
century. As it is a comparatively short text its reproduction in full may
not be without interest. That it is here dedicated’'to H. E. Seyyid Hasan
Taqizadeh must, I regret, do it greater honour than it can impart.

In one manuscript of the Nibarand ‘Agaid of Ahmade Xinij,
published in facsimile by A. von Le'Coq,! the last four folios are filled
by a prose text entitled F7 baydni.arkdni I-islam. 1t is written in the
same hand, and as liberally;and ambiguously vowelled, as the pre-
ceding poems, but thereis. nothing concrete to connect it with
Ahmadé Xani beyond‘the“similarity of language. We are on firmer
ground, however, with’@ similar work published soon after. This is the
Xuldsa-y ‘aqdid by Sex ‘Abdullih of Nahri, Samdinan.?

Sex ‘Abdullih was one of the celebrated Sayyids of Nahri
descended from Sex ‘Abdul‘Aziz, son of Sex ‘AbdulQadir Gilani.?
One of the disciples who acquired the Qadiri Path from him was a
certain Mala Xalid (b. 1779) of Sarazir, later to acquire fame as
Mawlana Xalid, ‘“‘a personage of great importance in the history of
the dervish orders for it was he who first introduced the Nagshbandi
Path into Southern Kurdistan”.4 S&x ‘Abdullah, with many other

! Kurdische Texte, Erster Teil, Anhang 1, Berlin, 1903.

? Published by Ahmad Ramiz, Istanbul, 1911, 32 pp. For my knowledge,
and the loan, of this pamphlet I have to thank Professor W. B. Henning.

8 B. P. Nikitine, Les Kurdes, Paris, 1956, p. 212.

* C. J. Edmonds, Kurds, Turks and Arabs, London, 1957, p. 77.
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Qadiri teachers, later became a disciple of his own former pupil and,
having accepted the Nag8bandi Path from him, returned to Nahri to

propagate it. After his death his nephew and successor, Sayyid Taha I,
" also received his licence to teach from Mawlana Xalid. Since Xalid
only taught at Suleimaniye from about 1808 until his final departure
in 18201 we may assume that S&x ‘Abdullah died shortly after 1810.
As there is no indication in his Xuldsa of when it was composed we are
at liberty to date it about the year 1800.

In 1911 the great-grandson of Taha I, Sayyid Taha II, had a fair
copy of the work made by one ‘Umar ibn Jarjis, a teacher at the takya
of Nahri, and sent it to Ahmad Ramiz for him to pub'lish.2

When the Xuldsa is compared with the text in Le Coq’s manu-
script the close connexion between them becomes obvious. If we
suppose the text in the manuscript to be the work of Ahmadé Xani, or
to have been generally attributed to him, then it will‘have had con-
siderable currency, and is the more likely to have been Séx ‘Abdullih’s
direct model. His purpose in paraphrasing it was.evidently to make its
contents more immediately comprehensible torthose in his cure, and
this we may suppose he did by *‘translating’” it into the vernacular
Kurdish of Nahri itself. .

Fortunately confirmation of this(hypothesis lies at hand. During
his tenure of the Russian consulship at Urmiye, in the First World
War, the late Basile Nikitine enjoyed the services of one Mald
Sa‘id inter alia as teacher of Kurdish. The mullah was a native of
Nahri and had previouslybeen a teacher at the takya there in the time
of Sex Muhammad Siddiq, father of Sayyid Taha I1.> He wrote for
his new pupil a number of texts in his mother tongue, of which a few
examples have sinee’ appeared in print.* These two sources for the

1 Edmonds, op. cit., pp. 72, 77.

? In print the date of the colophon is given as ‘“14th Muharram 339 =
3rd Kaniinu sdni 326”, but as Rimiz states (p. 28) that five years had passed
since his first publication (viz. Mawlidd kurdi, Egypt, 1906) this evidently con-
tains at least one misprint, and should probably read “14th Muharram (1)329 =
3rd Kananu sini (1)326” [= 16th January 1911], assuming the Muharram date
to differ by one day from the tables.

3 See “Kurdish stories from my collection”, BSOS, 4, 121, and “The tale
of Suto and Tato”, BSOS, 3, 76.

4 Beside those mentioned above, “Une Apologie Kurde du Sunnisme”,
Rocznik Orjentalistyczny, 8, 116. M. Nikitine also very kindly placed all the
surviving MSS. of Mala Sa‘id’s texts at my disposal and these are now nearly

ready for publication, in transcription, with translation.Ldm\-u; € Juyer Blee e
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study of the dialect of Nahri, separated by more than a century,
supplement and confirm each other.

A justification of the transcription used for the text below must
be reserved for another occasion. Suffice it to say that the dialect
differs but little from that of Akre, in Northern Iraq.! It belongs to
the group in which 6, # have become 4, % (here written 6, %) respec-
tively. Yet it does not appear to have the phoneme v found in other
Northern dialects. The letter v occurs only once in the text, perhaps as
an inadvertent borrowing from the original. It is noteworthy that the
writer began with a phonetic representation of the modal prefix in
t-dam, na-t-dd, yet used the Persian spelling 4es for Aam? and omitted
the Izafe form -7. Later he reverted to the traditional spelling of the
prefix in di-kat, di-niwisit, etc., and wrote the Izafe more consistently.

In their “secondary” forms, i.e. those following the indefinite
suffix -ak, the oblique case endings and the Izafe-appear as ¢ for both
genders. This is reminiscent of the Zakho-dialect, which has obl. -¢
and Izafe -7 in these contexts. There(is evidence from other texts,
however, to support my interpretation ‘of this (¢ as -7 in all cases,
though elaboration of it is precluded-here.

There remains but one pugzle. Is it simply coincidence that in
both texts, in the sentence Fukné cdran (MS. éaré) bawirid bi péyam-
baran-a, the preposition bz is omitted?

Text?
Xuldsa-y ‘aqaid<g>.islamia bs lisané kurdi, asard $éx sayyid ‘abdullah
afandi Samdini, quddisa sirrubu, . . .
Bismi-llzhi r-rahmini r-rahim.
Bizana fuknét islamé pénj-in. Fukné awwil kalimé Sahddat-a.
a$hadu—az $ahidié tdam
an 13 ilaha—£ké ninin éu ma‘bédak<i> di
illa-llzha—yayr<i> gdtak<i> pak, bé-misl, azali 6 abadi, muta-
hayyir-in di fikrd wi-da@ hami® maxléq, nawé wi allah, ma'bédé
bi-haq; har aw-a, hayid@ wi har bi x6-ya, hayid hindi maxl6qd bi
wi-a; xdliq 6 hakimé hamidn-a; hami ‘dlam muhtaj<i> wi-a, aw
mubt@<i> kas nia, fa‘ilak<{¥> muxtar-a; bé Jeb 6 be makan-a, li

1 Described in my Kurdish Dialect Studies I, London, 1961.

2 Underlined letters represent separate, emphatic, phonemes. §, g, with
subscript dots, represent Ar. & 3 respectively, not different from s, z in
Kurdish.
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hami fian hagir-a, & 70hé niziktiri miré-ya; té-dd hana hindi

sifatét kamale, %i sifatét wi haft sifat qadim-in—hayat-a, ‘im-a,

trada-ya, qudrat-a, bikistin-a, ditin-a, takallum-a—aw sifata

 azali-na, $ gaté xude fuda nabin, pak-a ¥ hami ‘ayb 6 kémdsidn;
wa aShadu—az we Sahidi¢ £i tdam '
anna muhammadan—k4 muhammade ‘arabi, quraysi, hasimi, caw-ras,
biré-Fa-kifyay, ani-gusad, Skl sér 6 sipi 6 nrani, sérat waki
a‘ynay(d)vc Saffaf k6 dar 6 diwar téFa diyar, mahbobtir # hami

awladé adam; ba¥nd wi tamam Ii bar tawé sébar natd@ argi, li

makké bi walad hati, li wé béya péyambar; Zi bar kafirdn (6ya

madiné, li wé mutawafa blya wa hatia wa-Sarin; nawe babi ‘abdulldh
kuré ‘abdulmustalibé kuré hasimé kuvé ‘abdulmandf, nawé daé amina
kiéq wahbé zuhray;

rastlu-llahi—qdsidé xudé-ya I sar fin 6 insandn, k6 ¥id haq nifa bidat 6
hukmét xudé bi §é binin.

Fukné d6Yé kirind niwédét farz-a. Fukné séé dand/zakaté-ya. fukné
éaré bi-F6E3> bona Famagané-ya. Fukné pénjé hajak-a, agar mal habit
6 duSmin Il sar 7é nabin.

Ruknét imané $a¥-in.

fukné awwil bawiria bi xudé-ya, k6 xdtaki pak-a, bé-misl-a, azalz a,
har waki ma goti.

fukné d6¥é bawirid bi maldikatét xudé-ya; wa Jismét lagif-in, di
nérani 6 pak-in; ¥ ndfarmania xudé 6 i xawé 6 £ x”ariné pak 6 tamiz-
in; % hindi maxléqi pékwa, bostir-in, hatd qatrét bardné 6 taét {gyay>
6 balgét daran; har yaké malakak li sar musallat-a, bi amré xudé tasarufé
té-da dikat; kasbad wan_daim ta‘at-a, #i har haft tabaqét dsméni Jie
péyaki nia k6 malakak di Fukd‘¢-da yan di sijdé-da nabit, hindak har wé
di fuké'é-dd, hindak har wé di sijde-da, hindak yarq-in di Suhéda famald
xudé-da, na dgah li ‘dlami haya 6 na li adami; yék wé li sar milé ma yé
7dsté xayrdn dintwisit, yak<é> wan li sar milé ma yé éapé $ardn diniwis-
<i>t; sardarét wan, Jibrdil-a, wahi b6 hami péyambardn wi indya, wa
isrdfil-a, nafxd s6ré wa-ya di dast-da, wa mikdil-a, hukmé daxl 6 dén 6
Sindtiet arzi di dast-dd, wa ‘izrdil-a, qabgd 76han di dast-dd; wa hama--
latu 1-‘ar§ aw néka éar-in, di qiyamaté-da dé bina hast, mugarab-in,
niziki dargahé xudé-na; wa kaidbi-na, ké malakét ‘agdbé-na, wa
f6hani-na, k6 malakét Fabkmaté-na.

fukné sé¢ bawiria bi kitabét xudé-ya; sad 6 Ear-in—sad hami
kayag-in, dah ¥ wan sadad ndzil béna #i b6 ddami, dah % b6 thrahim 6
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sih # b6 idrisi 6 penjah #i b6 §sie, tawrat nazil blya £i b6 mbsa, infil %
b6 ‘isd, zabbr i b6 dddd, qur’dn Fi b6 muhammad al-mustafa (salitu-
llahi wa salamuhu ‘alayhi wa ‘alayhim ajma‘in); hami haq-in, kalameét
xudé-na, bale hukmét yét di battal bbna; hukmé qur’ané hatd axir{i>
zaman dé minitt bé kem-6-zédai. ‘

fukné Caran bawirid <bi> péyambardn-a, k6 har zamanaki xudé
insdnaki pak & gundhan, ¥ hindi xalgé ‘asré x6 kamiltir, bi karama x4
kiria péyambar;, mu'fiza diini, kasé quwwat-da bardbar wi nabbya; wali
#1 b6 hindria k6 amré xudé bigahinit-a ndw xalgi wa hukmét xudé bi jé
binin; %i hindi maxléqi pékwa faziltir-in; sad 6 bist 6 éar hizdr-in, Glu
I-‘azm  pénj-in—n6h, tbrahim, mdsa, ‘isd, muhammad al-mustafd
(salatu-llahi wa salimuhu ‘alayhi wa ‘alayhim ajma‘in). xudanét
ummatdan sésad 6 sézda-na, yét maShilr adam, $is, idris, n6h, héd, salih,
thrahim, 16, isma'il, ishaq, ya'qob, yoésuf, aydéb, Su‘ayb, mésa, haron,
ybsa’, ilyas, yasa‘, gu l-kafl, Sam'én, iSmawil, yénus, dasd, sulayman,
zakaryd, yahya, ‘aziz, jarfis, ‘isd, muhammad ql-mustafd (salatu-1lahi
wa salimuhu ‘alayhi wa ‘alayhim ajma‘in):

fukné pénjé bawirid bi qiyamaté-yay harci péyambaré ma goti i
nifandn—waki 7a-bond mahdi 6 ndzil jbéna ‘is@ péyambar 6 7d-bénd
dajjal 6 dabbatu l-arz 6 yaydj 6 mdafijan-a, wa halating 76gé-ya #i
mayribé, wa 76-E6nd argi-a, jarakd li mayribe, jaraki Ii masrige, jaraki li
Jazira-y ‘arab, wa kémid ‘{lm 6’ dini-a, wa 20rid fisq 6 xiydnaté-ya, wa
sardarid bad-aslan-a—wa haréi péyambaré ma géii i waqi‘atét hasré—
waki néka hily béna éyan-a, wa kifakii bénd dsmanan-a, wa tékal bén 6
hisk bénd bahran-a;, wa7ifyand stéran-a, wa bé-nbr bond 76% 6 haywdins
6 yayrét wan-a=hami haq-in, bé-§ik dé gawmin. maxloq dé va bin 6 dé
wek kawin llarzé Same, kayagét xayr 6 Safan dé dan-a dasti, ‘amal dé
hén-a hisab_ kirin, sw ald ‘amalén dé hét-a kirin, bi tarazi”é dé hén-a
kéSan, éu ‘amal bé jazd nabin. bi farmdnd xudé piré dé da nén-a sar
Jihannameé, bihissi dé darbaz bin, in-a sar hawza kawsaré, fihannami dé
zalin, kawin-a dgiri. $ifd‘atd misilmanan dé bar kan péyambar, masdix,
sulahd. kasé misilman abadi nabit di ‘agab-dab. jihannam haft tabag-in,
wa-ya di bin arg-da; bikist halt tabag-in, wd li sar dsmandn-da.

Fukné $asé bawiri-a k6 xayr 6 Saf bi taqdird xudé-na; hami haraka 6
‘amalét maxléqi di azal-dd niwisi-na wa ma'lém-in I nik xudé, & awwil
hata axir harét wdqi bibit dé muwdfigi wé niwisiné 6 ma'lomic bit;
xaligé ‘amalan aw-a, maxléq sabab-a % b6 ‘amalét ixtiyari, har waki
agir sabab-a % b6 sétine; 13 hawla wa 13 quwwata illd bi-llzhi 1-‘aliyi
I-‘azim. tamma.
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Nahu ta‘dld, asar{@> mubarakd zaté tafadat-simdté marhém S$éx
sayyid ‘abdullah afandilé> nahri-a, ¥ b6 ta‘limad bitikan 6 ‘awammi
cé-kiria.

a aas throughout, but pl. OL® b ax but 0bl. o= pl. Sk © &l
dlus e awa foga 20l (e Ow). hiale

Translation

A Compendium of Islamic doctrines, in the Kurdish language, by

Sheikh Seyyid Abdullah effendi of Shemdinan (hallowed be his

grave), . . . :
In the Name of God, the Compassionate, the Merciful.
Know that the Pillars of Islam are five. The first Pillar is the

Confession of Faith.

(Arabic) I bear witness—I bear witness

that there is no god—that there are no other deities -

but God—than the one holy Person, peerlessy existing from all
eternity to all eternity, in contemplation of whom all creatures
are astonished, whose name is Allah the\True God; there is only
He, and His being is independent, while the being of all creatures
is dependent on Him; He is the creator/and governor of all; all.the
universe is in need of Him, but'He needs no one, and is a free
agent; He has no place and ne/dwelling, but is present in all
places, being nearer to man than his soul; there are in Him many
attributes of perfection,‘and of His attributes seven are prime—
that is, life, knowledge, will, power, hearing, sight, and speech
—these attributes-exist for all eternity, and are not separate from
the person of Ged; He is pure of all faults and failings;

and I bear witness—and 1 bear this witness also

that Muhammed—that Muhammed the Arab, Qureishite, Hashimite,
of the black eyes, the slender brows, the broad forehead, the face
pink and white and luminous, the form like a lustrous mirror in
which gate and wall are visible, more lovable than all the sons of
Adam; whose figure in full sunlight would cast no shadow on the
earth; born in Mecca and there become Prophet; who went to
Medina on account of the infidels, and there passed away and was
buried; the name of his father Abdullah, son of AbdulMuttalib,
son of Hashim, son of AbdulMenaf, the name of his mother
Amina, daughter of Wahb of the Zuhra clan;
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is the Prophet of God—is the messenger of God to the jinn and man-
’ kind, who points out the right way (that) they may carry out the
commandments of God.

The second Pillar is the performance of the obligatory prayers.
The third Pillar is the giving of the prescribed alms. The fourth Pillar
is the fasting of (the month of) Ramazan. The fifth Pillar is (the
performance of) a pilgrimage (to Mecca and Medina), if one has
(sufficient) wealth and there are not enemies on the road.

The Pillars of Faith are six.

The first Pillar is belief in God, that He is a holy Person, peerless,
eternal, just as we have said.

The second Pillar is belief in God’s angels; and they are delicate
bodies, luminous and pure; they are pure and innocent of disobedience
to God and of sleep and of eating; they are more abundant than all
(other) creatures together, even the drops of rain and the stalks of
grass and the leaves of trees; every (creature)‘has an angel set over it,
who holds sway over it by God’s command; their occupation is con-
stantly worship (so that) in all the seven layers of Heaven there is not
the space of a footprint in which théreds not an angel either bowing or
prostrating himself, some being always bowing, some always pros-
trating themselves, and some. absorbed in bearing witness to the
beauty of God, aware neither of the world nor of (the sons of) Adam;
one is on our right shoulder recording good deeds and one of them is
on our left shoulder‘trecording evil deeds; their leaders are Gabriel,
who brought the\revelation to all the prophets, and Israfil, who is
responsible for the sounding of the last trump, and Michael, who is
responsible forthe ordering of the crops and green things of the earth,
and Ezrail, 'who is responsible for the seizing of souls; and the bearers
of the Throne (of God) are now four, and at the Resurrection they will
be eight, and they are proximate and near to God’s gate; and there are
cherubim, who are angels of punishment, and there are (other) spirits
who are angels of mercy.

The third Pillar is belief in God’s books; they are one hundred
and four—one hundred are all paper, ten of these hundred came down
for Adam, ten for Abraham and thirty for Idris (Enoch) and fifty for
Seth, the Pentateuch came down for Moses, the Gospel for Jesus, the
Psalms for David, and the Koran for Muhammed, the chosen one,
may the mercy of God and His peace be upon him and upon them all;
they are all true, being the words of God, but the commandments of
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the others have been abrogated; the commandments of the Koran will
remain until the end of time without addition or subtraction.

The fourth Pillar is belief in the prophets, that in every age God,
in His benevolence, has made a man, free from (all) sins and more
perfect than all the people of his time, to be a prophet; he performs
miracles and nobody has (ever) rivalled him in power; the revelation
has been sent to him that he may convey God’s command to the
people and they may carry out His precepts; they are more excellent
than all creatures together; they are one hundred and twenty four
thousand (in all, but) the great ones are five—Noah, Abraham,
Moses, Jesus, and Muhammed, the chosen one, may the mercy of God
and His peace be upon him and upon them all. The leaders of com-
munities are three hundred and thirteen, the famous ones. being
Adam, Seth, Idris (Enoch), Noah, Hud (Heber), Salih, Abraham,
Lot, Ishmael, Isaac, Jacob, Joseph, Job, Shoaib, Moses, Aaron,
Joshua, Elias, Yasa, ZulKefl, Simon, Ishmawil, Jonas, David,
Solomon, Zachariah, John, Aziz, George, Jesus, and Muhammed, the
chosen one, may the mercy of God and His peace be upon him and upon
them all.

The fifth Pillar is belief in the Resurrection; whatever our
Prophet has said of the signs—as there gs the rising of the Mahdi and
the descent of Jesus the prophet and the rising of the Antichrist and
the Beast of the earth and Gog and Magog, and the coming up of the
sun from the west, and the dipping of the earth, once to the west, once
to the east, and once towards.the Arabian peninsula, and the defici-
ency of knowledge and of religion, and the abundance of deviation and
of treachery, and the“rule of the base-born—and whatever our
Prophet has said of the occurrences of the Resurrection—as, now,
there is the crumbling of the mountains, and the rumbling of the
heavens, and the mixing and drying of the seas, and the falling of the
stars, and the extinction of the sun and moon and the rest (of the
heavenly bodies)—all these are true and will surely come to pass. All
creatures will rise and come together in the land of Syria, and will be
given the papers (recording their) good and evil deeds, and their
actions will be accounted, and will be put to the question, and will be
weighed in the balance, and no actions will go unrequited. At God’s
command they will set a bridge over Hell, and those destined for
Paradise will pass over it and go to the pool of Kausar, (while) those
destined for Hell will slip and fall into the fire. The Prophet, the
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patriarchs and the pious will intercede for the Moslems. No Moslem

will be punished eternally. There are seven layers of Hell, which is

beneath the earth; Heaven has eight layers, above the skies.

'The sixth Pillar is the belief that good and evil are ordained by
God; all the movements and actions of creatures have been written -
since eternity past and are known to God, and everything that may
happen, from beginning to end, will be in accordance with that
writing and that knowledge; He is the creator of actions and the
creature is the medium for the chosen actions, just as fire is the
medium for burning; there is no power and no strength but in God, the
High, the Mighty. Finis.

That is the Compendium of Islamic doctrines according to the
sect of Sheikh Ash‘ari, may Almighty God have mercy upon him; being -
the blessed work of that just person the late Sheikh Seyyid Abdullah
effendi of Nehri, made for the instruction of children and of the
commonalty.
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